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The Great Rabbi Akiva Eiger’'s Amazing Revelation
“aanmpy 1anN 299" —| Hired You to Curse 2“0p Days
“9“72 noaa man"—VYet You Also Blessed the Remaining 2“5 Days

In this week’s parsha, parshas Balak, we learn about Balak
and Bilam’s determined effort to curse Yisrael. Curiously, we find
that they chose to combat Yisrael with the power of the number
seven. They built seven altars, upon which they sacrificed seven
bulls and seven rams. This process is repeated three times in
three separate locations. Let us explore the rationale underlying
this curious choice.

Here is the first instance (Bamidbar 22, 41): pa np» ap1az wr
mra Y M3 pha YR oyba st , mpn nep own R YYa nma moyn oyba nx
“@ehaR mYawt ooma npaw mra oy e mnam nyaw—and it was in the
morning: Balak took Bilam and brought him up to the heights
of Baal, and from there he saw the edge of the people. Bilam
said to Balak, “Build for me here seven altars and prepare
for me here seven bulls and seven rams.” Here is the second
instance (ibid. 23, 14): npaw 12=1 moa" WRA YR Dow e nnp”
“riataa 981 98 by»1 mirnarm—he took him to the field of lookouts,
to the top of the peak, and he built seven altars and brought
up a bull and a ram on each altar. In other words, a bull and
a ram were to be sacrificed on each of the seven altars. Here is
the third instance (ibid. 28): Yy apwan wan wrn oyba nR o nper’
myaw 112 o oM nirtam nyaw nra o mas pha YR oyba nase pmewert a
“@vsx myawt o'in—Balak took Bilam to the summit of the Peor
that overlooks the face of the Yeshimon. Bilam said to Balak,
“Build for me here seven altars and prepare for me here seven
bulls and seven rams.”

Let us begin our enlightening journey with the words of our
blessed sages concerning this matter, in the Midrash (Bamidbar
Rabbah 20, 18): rmyaw muaw mnsm nysw T mnam ayaw sy
MW TR 3PP PRRY DRNAR M1 YA RTR Yapn wn 11 0INn npTy
7IR1 R ,BAbap haab 1rayw may Srawa XY 1R N nbap b s [oyba)
(R-72 Twn) WP MmN 120 AR TRING KPT NN RUYawn 1Ay RNy 1Y
MNTY AANRWY 377 M2t KPR nvan ,nam paws myiba fran 210 ,nan na 2w
Soxawe a1 o2 v oaony The seven altars correspond to the
seven altars built by the following seven tzaddikim—Adam, Hevel,
Noach, Avraham, Yitzchak, Yaakov and Moshe. Bilam reasoned

that Hashem favored them because of their offerings to Him. So,
he appealed to Hashem: Wouldn't it be nicer for you to be served
by seventy nations rather than by a single nation? He received
the following divine response (Mishlei 17, 1): “Better a dry piece
of bread and peace with it than a house full of celebrations
that are contentious”—for you wish to introduce contention
between Me and Yisrael.

Bilam Opposed Shabbas Kodesh
which Moshe Established for Yisrael

In Imrei Emes, the great Rabbi Yehudah Leib Eiger of Lublin,
zy”a—the grandson of the great Rabbi Akiva Eiger—states his
bewilderment: nimara naana nYva Yiyab nxaw oyba mn o o
“pY1s 1a3—was Bilam really such a fool—thinking that offering
sacrifices on all of these altars would earn him the favor and
status of all of these tzaddikim? He explains the meaning of the
Midrash based on the formula we recite in the Shacharis service on
Shabbas: 1wx13 naxan Y295 17 NRTP 1ARD T3y 95 1Y NINna nwn ey’
NTPRY B3 SINST 1T TN 222K NI 0wt 20 an by 1aab 1raya Y nna
“naw—Moshe rejoiced in the gift that was his portion--for You
referred to him as a faithful servant. You placed a crown of
splendor on his head, when he stood before You on Har Sinai.
He brought down in his hand two tablets of stone—inscribed
upon them was the observance of Shabbas.

The Tur (0.C. 281) explains the meaning of this formula based
on the teaching in the Midrash (S.R. 1, 28) that Moshe Rabeinu
arranged for Yisrael to observe Shabbas while they were yet in
Mitzrayim: =mR1 95n aman anb pRe a8a ,(82-2 nmw) antbaos R
PR BR 772y 19981, N1 R1T YI2Wa TN D1 M2 10K BN, TaY T W n L apeay
Tom,maRnw ms 1Y eyt Y Y TnN .oonn BT Y13ws RN o o mm nns
S mawn o nR b e nwn Seeing their suffering, he appealed
to Pharaoh on their behalf. He argued that without a day of rest
once a week, the slaves would surely die. Pharaoh conceded and
told Moshe to give them a day of rest. Moshe established Shabbas
as their day of rest.
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This is the significance of the phrase: “ipbm ninns mwn mwy'—
Mosherejoiced in the Shabbas—thathe had already had the privilege
to provide for Yisrael in Mitzrayim, even before the Torah was given.
In fact, we find that for this reason Moshe also merited giving Yisrael
the mitzvah of Shabbas after the exodus from Mitzrayim—as it is
written (Shemos 31, 12): S8aw? 135X 727 1nK1,710K8Y mwn DR ' ek
IR 9D APTY DYRIITY DIURT 02 KA IR D 1MW NN AR IR Ry
“asw*rpn—Hashem said to Moshe, saying: “And you, speak to
Bnei Yisrael, saying: ‘Just observe My Shabbasos, for it is a sign
between Me and you for your generations, to know that I am
Hashem, Who sanctifies you.”

In the Arizal’s Likutei Torah (Ki Tisa) we find the following
explanation. In Mitzrayim, Yisrael observed the Shabbas solely
for the purpose of resting from their strenuous labor; however,
the true purpose of Shabbas observance is to become sanctified
to Hashem. Therefore, HKB”"H ordered Moshe: “And you”—who
chose the day of Shabbas for Yisrael in Mitzrayim, as a day of rest
from their strenuous labor; “speak to Bnei Yisrael, saying: ‘Just
observe My Shabbasos’—from now on, they will observe the
Shabbas just because I commanded they to do so—they are “My
Shabbasos”; Shabbas constitutes a sign between Hashem and
Yisrael for all generations.

Thus, we see that Moshe Rabeinu was the conduit through
which Yisrael received the kedushah of Shabbas. Accordingly,
Rabbi Leibele Eiger explains, Moshe Rabeinu was the seventh
tzaddik, starting from Adam HaRishon, to build a mizbeiach for
Hashem. He was the seventh, corresponding to the seventh day,
Shabbas Kodesh, to impart his kedushah upon Yisrael. Now,
let us recall the well-known Sifrei in parshas V’'zos HaBerachah
regarding the following passuk (Devarim 34, 10): 11y 82129 857"
“ayYa 11 op oYt MmIRa Yar wns Yxaws—among Yisrael, there
was no other prophet like Moshe; however, among the other

nations there was—namely Bilam.

Therefore, when the evil Bilam witnessed Moshe’s tremendous
power—his ability to extend the kedushah of Shabbas to Yisrael—he
planned to oppose him—thinking that he was Moshe’s counterpart
and equal from the side of tumah. Consequently, he built seven altars
corresponding to the seven altars built by the seven tzaddikim from
Adam to Moshe. He intended to use his power of tumah to oppose
Moshe—who built the seventh mizbeiach corresponding to the day
of Shabbas. This is the gist of his explanation.

This fits in very nicely with what the Imrei Noam writes (Balak 4).
He explains that Balak was afraid to combat Yisrael alone, because
he understood that the mitzvah of Shabbas would protect them.
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Hence, he cleverly joined forces with Bilam. Their two names--
702=132+52+376+142) m"yya 7max "3 7"va)—possess the same
numerical value as 702) n“aw). So, he mistakenly thought that the
two of them together possessed the power to combat the kedushah
of Shabbas that Moshe had successfully bequeathed to Yisrael.

Seven Altars Three Times Corresponding
to the Three Aspects of Shabbas

Following their lead, I would like to propose my own
explanation concerning Balak and Bilam’s malicious intent—
specifically, why they chose to build seven altars, three times, in
three different locations. The Tur (0.C. 292) teaches us that our
blessed sages instituted three distinct tefilos for Shabbas Kodesh
corresponding to the three aspects of Shabbas—the Shabbas of
creation, the Shabbas of Matan Torah and the Shabbas of “le’asid
la’'vo”:

The tefilah recited on leil Shabbas corresponds to the Shabbas
of creation. Accordingly, it mentions the creation of the heaven
and the earth, and the completion of the creation on the seventh
day. The tefilah recited for Shacharis corresponds to the Shabbas
of Matan Torah. Accordingly, it makes mention of Har Sinai
and the luchos Moshe brought down from the mountain. The
tefilah for Minchah corresponds to the Shabbas of “le’asid la’vo.”
Accordingly, it mentions the oneness of G-d and His name and His
people Yisrael—as described in the passuk referring to the final
redemption (Zechariah 14, 9): m X1 @12 paRn 9o By Tony i
“amx 1wt R ‘mt—Hashem will be the King over all the world; on
that day, Hashem will be one and His name will be one. Then,
Yisrael will be the one nation on earth.

In this light, we can comprehend Balak and Bilam’s malicious
intent. Thrice they constructed seven altars; and they offered
korbanos on these altars in three distinct locations. They wished
to use their power of tumah to oppose the three distinct aspects of
Shabbas. Since these three Shabbasos represent the three foundations

of our emunabh, they wished to uproot them, chas v’shalom.

Balak and Bilam Opposed
the Two Types of Judgment

It appears that we can support and explain the ideas presented
by the Imrei Emes and the Imrei Noam—regarding Balak and
Bilam’s opposition to the mitzvah of Shabbas—based on a
revelation presented by the divine kabbalist, the author of the
Megaleh Amukos on Vaeschanan (35 and 148). He suggests that
the wicked Bilam intended to awaken the two forms of judgment
against Yisrael—the strict form of “din” and the more lenient
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form of “din.” This is alluded to by the name =y¥a. If we spell out
each letter of this name fully as follows: =“a 1y 7“a% n“*a2 and we
calculate the sum of these letters, we obtain a total of 696, which
equals “am1 n“wp—meaning strict and lenient.

Regarding Bilam, the passuk states (Bamidbar 23, 4): mopR 2p»
oyya YR—G-d happened upon Bilam. According to the Megaleh
Amukos this alludes to the fact that Bilam drew his power from
7“p—an abbreviation for ‘a1 n“wp—strict, lenient. Additionally,
his forces totaled 696, 1“¢1n, the sum of the full spelling of his
name (see previous paragraph). Rearranged this sum spells
n“rmg—meaning trouble—indicating that Bilam intended to use

his powers to cause Yisrael trouble and misfortune.

Next, let us introduce a teaching from the Bnei Yissaschar
(Shabbas 1, 6). He addresses the matter of why we do not blow
shofar on Rosh HaShanah ifit falls on Shabbas. In Sha’ar HaKavanos
(Rosh HaShanah 2), the Arizal explains that the purpose of the
mitzvah of blowing the shofar on the two days of Rosh HaShanah is
to mitigate the force of the judgment—to lessen the “dina kashya”
on the first day and the “dina rafya” on the second day (the two
forms of “din” mentioned above).

Now, we learn in the Zohar hakadosh (Yisro 88b) that all
judgment is suspended in the world on Shabbas. This is alluded to
by the numerical equivalent of 702) n“aw), which equals x“aax“wp
411+291)). Consequently, it is unnecessary to blow the shofar to
lessen the force of the “din” when Rosh HaShanah falls on Shabbas;
because the “dina kashya” and “dina rafya” have already been
nullified by the kedushah of Shabbas.

We can now appreciate why Balak and Bilam opposed the
mitzvah of Shabbas so vehemently. As mentioned, Bilam wished to
curse Yisrael by invoking the force of the two types of “din”—“dina
kashya” and “dina rafya.” Yet, as we have explained, the kedushah of
Shabbas has the power to mitigate these two forces of judgment; for
n“aw equals &“a7 R“wp. Therefore, they built seven altars in order
to combat the kedushah of Shabbas with their power of tumah.

Combining the Ideas of Two Spiritual Giants
I would like to propose a wonderful explanation concerning
the subject of these two types of “din"—"kashya” and “rafya”—
Additionally,
how does the kedushah of Shabbas mitigate these two types of

that Bilam intended to invoke against Yisrael

“din”? Our great teacher, the Chasam Sofer, provides us with an
amazing allusion in Toras Moshe HaShalem (112b), citing a holy,
anonymous, brilliant individual. This allusion is found in the

following passuk in this week’s parsha (Bamidbar 23, 11): =nax»"
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“1m3 n313 R AR anR 2P Y newy mn ayba b pha—Balak said to
Bilam, “What have you done to me?! I hired you to curse my
enemies; instead, you have actually blessed them.

His allusion is based on the writings of the Chesed LAvraham,
authored by the divine kabbalist Rabbi Avraham Azulai. He writes
that Balak requested that Bilam curse the 132) 2*%p) days of the year
on which tachanun is not recited—either because of the kedushah
of Shabbas, or Yom Tov or some other minor festival; whereas Bilam
proceeded to bless even the remaining 222) 2“1) days on which
tachanunisrecited. Here are the sacred words of the Chasam Sofer:

285y 937 TR WITP 1INA DWA TAYRY 773 N5Y3 M anp 2K apy”
013 DYAIN BPY 2497 ,071 AW WY VWA WA YD BNaNY Tona RANRT
DY1...71871 DYAMA Y7 01 TIARA D2 TNIN PR 07 24,1951 o i 1ann
D2 v SYpe, 1181 oA e o 2Ypw [yyan] e phaw anty we e
moYpn Jan n“apn Yax ,mnw nms anee [P Yw] ome 24901, nTh nobn
19207 7187 %10 B 3951, T1I8NT BT M Y 0o 3490 AR T onaY
B 34991 7493 NONA YT, AnEY 3P Rrunaa 349 .o s

A normal Jewish calendar year is comprised of 354 days;
222 of them are days of judgment on which tachanun is recited;
while 132 of them are days of rachamim and good-will on which
tachanun is omitted. Applying this notion to Balak’s statement
to Bilam, we can infer that Balak wanted Bilam to curse the days
of rachamim and good-will, transforming them into days ruled
by the attribute of “din.” For, Balak uses the word 2“p% which
has a numerical equivalent of 132. He wanted the remaining
222 days—that were already characterized by “din”"—to remain
as such; however, HKB”H transformed the curse into a blessing;
he ended up blessing those 222 days, so that they would become
days of rachamim and good-will. This is inferred by the word 7“2
employed by the passuk, which has a numerical value of 222.

Although the Chasam Sofer refers to the author of this
chiddush as an anonymous source, it is known that it comes from
the brilliant Rabbi Akiva Eiger.

The Name p“9a Is an Anagram of a“op—the
Number of Days on which Tachanun Is Omitted

Now, based on what we have just established, we can better
understand the significance of the passuk (Bamidbar 22, 4): ="
SR P10 AR R IS 1maiae B nR Yhpn 1mnte any 1 et YN anm
“NX1n nya axmY Ton 11ex 13 Pva1—Moav said to the elders of Midyan,
“Now the congregation will chew up our entire surroundings,
as an ox chews up the greenery of the field.” And Balak the son
of Tzippor was the king of Moav at that time. Rashi provides the
following clarification: 11°51,/m 1112 770, msbn’y »1R1 o RS R nps”
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“myw 7718 ooy 1 peo naw—at that time, he was not yet fit to
be king; for, he was one of the princes of Midyan; since Sichon
died, they appointed him as their ruler, due to the immediate
necessity. We must endeavor to explain why the people of Moav
saw fit to choose Balak specifically in their time of need.

It seems evident that Rabbi Akiva Eiger meant to address this
issue. As we learned, the name Balak alludes to the 132 (3% )
days on which tachanun is not recited—indicating that his power
of tumah was aimed at combating the positive influence provided
by these 132 days. For, we have learned in the Gemara (Yoma
83b): “Nmwa pr»1 mn 81 *37”"—Rabbi Meir could detect a person’s
essence and nature based on his name. As an example, the Gemara
citesanincidentrelated to an innkeeper named Kidor; based on his
name alone, Rabbi Meir understood that he was an evil person.

Thus, we can understand the pesukim as follows: “11ax 12 pvar'—
because his name p*»a indicated that he had the power to counteract
the 132 days on which tachanun is omitted, this is the reason: 771"
“xomrt mya avmy—that he was chosen to be the king of Moav at that
precise moment. We might even insinuate the following from Rashi:
“mpw ey ooy wman’—they chose him to transform the hours of
rachamim into hours of “din,” chas v’shalom. [The words myw 7718Y
literally mean for the sake of the hour:]

Thus, Balak says (ibid. 22, 6): “mm oyn nx o5 max X1 199 anyr’—
so now, please come and impose a curse upon this people
for me—specifically for me. For my name, p*»a, indicates that I
possess the power to combat the 132 auspicious days of the year.
Fortunately, not only did Bilam fail to curse the 132 days on which
tachanun is omitted, he was even forced to bless the 222 days on
which tachanun is recited.

We can now shed a bit more light on the meaning of the Megaleh
Amukos. He wrote that Balak and Bilam intended to invoke the
force of the two heavenly courts against Yisrael—imposing upon
them “dina kashya” and “dina rafya.” On the days tachanun is
recited—days that are unassociated with any festival—they
wished to invoke “dina kashya” against Yisrael. On the other hand,
on days that tachanun is omitted—days that are festive to some
degree—they realized that it would be impossible to arouse the
stricter form of “din,” “dina kashya.” Therefore, they hoped to at
least invoke the lesser form of “din”—“dina rafya.”

Balak and Bilam’s Downfall Secondary
to the Kedushah of Shabbas

Continuing along this exalted path, let us combine the ideas
presented by these two great luminaries—Rabbi Akiva Eiger and
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his grandson, Rabbi Leibele Eiger, zy”a. Bilam and Balak’s failure to
carry out their malicious initiative was due to the merit of Shabbas—
which Moshe Rabeinu bequeathed to Yisrael. They planned for both
the 222 days on which tachanun is recited and the 132 days on
which it is omitted to all be days of “din.” Nevertheless, Bilam was
forced to bless even the 222 days on which tachanun is recited. Their
malicious scheme was thwarted by the kedushah of Shabbas which
diminishes the force of these two heavenly courts of judgment—as
alluded to by the name n“aw, which equals &“a1 8“wp.

We can comprehend the enormous power of Shabbas based on
the following Zohar hakadosh (Yisro 88a): xmma RnmiRwyY1 18513 Ys”
“mizn nryaw—all blessings from above and from below depend
on the seventh day. All six weekdays receive their blessings from
the day of Shabbas. This is derived from the passuk (Bereishis 2, 3):
“syrawt B AR 299X 1121"—G-d blessed the seventh day—hence, it
is the source of blessing for all the other days.

Not only is tachanun not recited on Shabbas, but there is no
element of “din” in force on Shabbas; in fact, all the forces of the
klipos flee from Shabbas, like from fire.

It turns out, therefore, that every day of the year receives its
The
132 days on which tachanun is omitted include the days of Rosh

blessing and its “din” is diminished because of Shabbas.

Chodesh, the entire month of Nissan, and all the holidays and
festivals; surely these are days on which “din” is not in effect.
Nevertheless, even the 222 days on which tachanun is recited, even
these days are enhanced and protected by the merit of Shabbas--
as alluded to by the name n“aw, which equals &“a1 8“wp.

nawn o1 AR ' 9“2 Alludes to the 222 Days
Protected in the Merit of Shabbas

There is a well-known principle which is derived from the
Gemara (Taanis 9a): There is nothing that is not alluded to in the
Torah. Thus, it appears that we can find an allusion to the idea
just presented from HKB”H’s statement at Har Sinai in the Aseres
HaDibros (Shemos 20, 8):

sPIaW BT TSRS D5 NPt Tapn o nww  wTpy nawn o nR 1o

7921 9NRNAT JNART 7TaY 31 7231 7R AoRYR Yo fwyn RS pYR Y naw

02 WK 5 NRT BT AR PANT AR QMW AR WY DM DWW 05, TRywa e
SR AW 01 AN TR 10 DY peawnt n1va ran

The Ramban comments in the name of the Mechilta that the
statement “n1py nawtor nRk 119" —Remember the day of Shabbas to
sanctify it—represents a mitzvas aseh. Itis a positive commandment
to mention the day of Shabbas on every one of the six weekdays:
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2183 Dw BT Yo NP Ry Deen Dwh PIawn M Pata ovany [ nwiar”

0217 BRI, BY IRTPOW DM N1 1IN, DI85 DNAWRT MY DY IR ey

TU7n 19577 13 1P TONIW FINNA 1A 1T 5D, NaWA AW, NaWa TN DAY nwh o Y
SRmpa S mewa e boa

The other nations of the world name the days of the week
individually. The Christians name the days based on the heavenly
bodies, for example. Yisrael, however, refer to the days of the week
based on their relationship to Shabbas. For, this is the simple
meaning of the command to always remember, on a daily basis,
the day of Shabbas.

We can understand this as follows. As we have learned, all
six weekdays receive their blessing from the day of Shabbas: %3”
“prn mRYIEW RER1YE RAN1 RS 8012, Therefore, it is appropriate to
mention Shabbas every single day in order to draw its kedushah to
the other six days of the week. This is conveyed by the directive:
“w1Py nawn o nx or'—Remember the day of Shabbas to
sanctify it—one should also remember it and mention it on the
other six days of the week in order to draw kedushah to them.

Then the Torah goes on to explain the tremendous benefit and
purpose served by extending the kedushah of Shabbas to the six
weekdays: “mtwpe nawn ov nx 't e 1o Yy'—therefore, Hashem
blessed the day of Shabbas and sanctified it. Note that the
passuk employs the word 1“3, specifically. It is an anagram for 2“sn
representing the number 222. This teaches us that in the merit of
extending the kedushah of Shabbas to the weekdays, HKB”H blesses
(9“23) even the 222 (2“31) days on which tachanun is recited.

G-d Is Not a Man that He Should Be Deceitful

How nice it is to find an allusion to this idea in the words of
Bilam’s prophesy (Bamidbar 23, 18): ynw1 52 nip anxe fywn xe»”
YT KYT MMAR ORI AMAN BTN 731 2191 IR WIR KD 1A 122 vy N
“m139WR K91 7931 nnpY 792 Man e 891 932 m—he declaimed his
parable and said: “Arise Balak, and hear; give ear to me, son
of Tzippor. G-d is not a man that He should be deceitful, nor a
human being that He should relent. Would He say and not do,
or speak and not confirm? Behold! To bless have I received;
He has blessed, and I shall not retract it.” In other words, he
informs p“»a—who intended to curse the 132 (2“9p) days on which
tachanun is not recited, as alluded to by his name—that he must
rise. For, you have made a grave error: ,aran® ox 13131571 YR ¢R 85"
“sarvs RY1 9271 1wy RY1AnR X11-- G-d is not a man that He should
be deceitful, nor a human being that He should relent. Let
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us explain this statement based on the following from the Bnei
Yissaschar (Shabbasos 2, 1):

y111 RS ans [11700 7“8 m15na] Y wUNanw Ny 125 naw naoin arn”

By Reawn T 1w (10 78 N W nUpa) ans YUraN 1 nam e

3w B Y npw 140 1n] e XY Ny IR AR 1aY naoinn

,[Naw "RxIMa NaEN ARR AP Ao Ty wew a1 nienn nawn e myw

N7 ,"1D1 NAWTT B1Y DR 15T NIRR TIN5 12 TRN 1NT 1AREN 1P 1N
mon11o PRI RADYT 19210 TWR Bana 1ant 1awn va by tina XY mien

The Rosh, z"], teaches us that there is an obligation to prolong
the Shabbas; however, he is uncertain as to the exact measure
of this “tosefes Shabbas.” According to the Arizal, the duration
of Shabbas along with its extensions—before and after—should
be thirty-one hours [twenty-four hours for the day of Shabbas
itself, six hours before Shabbas beginning around midday and one
additional hour at the conclusion of Shabbas]. This is alluded to by
the fact that the mitzvah of “ww7p% nawn g1 nR 7157” is the thirty-first
mitzvah in the Torah, based on the Rambam'’s reckoning.

In this manner, he explains (ibid. 3) very nicely why those who
instituted the formulae for our tefilos refer to HKB”H by the name
Y“% on Shabbas. We find this name in Shacharis on Shabbas: »x”
“mwpynn Yo By 18 and also: prawn o3 prwynn Yon naw WK YRY”
“rt1a3 REs By awn mvyma. The name Y& has a numerical value of
thirty-one—indicating that Shabbas is the thirty-first mitzvah.

In this light, we can suggest the following interpretation of
Bilam’s remark: “mran o 131 21371 YR WK KY”"—in other words,
HKB”H, who is referred to by the name %“x—alluding to the
kedushah of Shabbas—will not be deceitful nor relent concerning
what he commanded in the thirty-first mitzvah. In the thirty-first
mitzvah, in the Aseret HaDibrot, he commanded: naw: o1 nx 119"
“wgrpy—sanctify it during the six weekdays in order to extend the
kedushah of Shabbas to the entire week, as well.

Then, HKB”H adds the following promise: nawnom»nx’n1“aaioyy”
“trme1pm—in the merit of observing and sanctifying the Shabbas,
He will also bless the remaining 222 days of the year—numbering
7“a3. This is what Bilam informs Balak: Seeing as HKB”H already
promised unequivocally that He would keep His promise, not only
am [ unable to curse the 132 days as requested, but [ am also bound
to do the following: “nmp% 3“aa mat"—I have been commanded by
the Almighty by dint of prophesy to bless the remaining 222 days;
“ma37wR K51 9“937"—thus, [ cannot retract this berachah.
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